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3. (&) Explain Abraham's role as ‘Father of the Jewish people’. [25]

In Genesis chapter 12 God made a covenant with Abraham (Abram) known as the
Abrahamic Covenant: a covenant is an agreement or contract. The covenant asked
Abraham to ‘Go from your country, your people and your father’s household to the
land I will show you’ and in return for Abraham’s obedience God would make
Abraham into ‘a great nation’, ‘blessed’, make his ‘name great’, and finally, stated
that ‘all peoples on earth will be blessed through you.’

The idea of a covenant relationship was not something new as making covenants
between parties was regular practice in the ancient world. Covenants were also
made for a variety of reasons, including for strength, protection or to keep a people
obedient.

The Abrahamic covenant was initiated by the word of God: it was authoritative and
full of promise and is very significant for Judaism as it would later establish the
Jewish community within the protection of God. For some, the significance of the
requirement for Abram to leave his homeland was a symbol of him moving away
from the idolatrous practices of his family. It also showed that God had chosen
Abram to be a spiritual as well as a physical leader. The idea of monotheism is very
important for Judaism.

By accepting the terms of the covenant, the relationship between the Jewish people
and God was established. As a result of his faith, God changed Abram’s name to
Abraham, meaning ‘the father of many’: ‘No longer will you be called Abram; your
name will be Abraham, for | have made you a father of many nations.’ (Genesis 17:5)

The Abrahamic covenant is what is known as an unconditional covenant which is an
agreement between two parties, but when only one of the parties is required to do
something. In other words, Abraham simply had to obey God but it was God that
would perform the necessary details. The covenant signifies Abraham’s obedient
actions as a test of faith and trust in God, and that God will deliver on the promises
made. It was also an everlasting covenant.

According to the Torah, all Abraham was commanded by God to do in relation to this
covenant was circumcise himself, all the male members of his household, as well as
all of his descendent. This, according to the book of Genesis, was to be a sign of the
covenant relationship between God and the ‘chosen people’ and another symbol of
Abraham’s bond to it. It states in Genesis 17, ‘This is my covenant with you and your
descendants after you, the covenant you are to keep: Every male among you shall
be circumcised.’

Circumcision was to be an outward, physical sign in the flesh of the eternal covenant
between God and the Jewish people, and was the first commandment specific to the
Jews. The Torah also says that: ‘Any uncircumcised male, who has not been
circumcised in the flesh, will be cut off from his people; he has broken my covenant.’
(Genesis 17:14)

The ceremony of brit milah (the covenant of circumcision) is still practised amongst
Jews today, and is an important event for the Jewish family. Brit milah is significant
for many Jews because it is seen as the act which makes one a member of the
Jewish community. Such is the importance of circumcision that not carrying out





this particular sign of the covenant would signify in some forms of Judaism that the
un-circumcised would no longer be considered to be part of the covenant community.

In summary, the covenant relationship between God and Abraham is unique. For the
first time there is a two-way relationship between God and man with God doing
something for Abraham, and yet Abraham is not being required to do anything
specific in return for God. As B. W. Anderson writes, ‘... the covenant was based
upon the deity’s oath, not upon human performance.’










3. (a) Explain Abraham's role as ‘Father of the Jewish people’. [25]

According to the Torah, Abraham was commanded by God to circumcise himself and
all of the male members of his household, as well as all of his descendent. This is the
sign of the covenant in Judaism between God and the ‘chosen people’.

Although the ritual of circumcision was widely practised at the time Abraham was
given a specific reason for circumcision — it was to be an outward, physical sign in
the flesh of the eternal covenant between God and the Jewish people. In fact, it was
the first commandment specific to the Jews.

The Torah also says that: ‘Any uncircumcised male, who has not been

circumcised in the flesh, will be cut off from his people; he has broken my covenant.’
Abraham himself was circumcised at the age of ninety-nine years old which is
incredible.

The ceremony, called brit milah by Jews, is still practised today, and is an important
event for the family of a Jewish son as it gives them the feeling of being linked in a
long chain reaching all the way back to Abraham. The ceremony is usually carried
out by a qualified mohel, usually on the eighth day after birth.

For many Jews brit milah is seen as the act which makes a person part of the Jewish
community. On a spiritual level, it signifies that the individual is subject to divine
authority, and, as such, is subject to God’'s commandments. It is restricted to males,
as in Jewish tradition it is the male Jew who is obliged to remember and transmit the
faith to his descendents.

Indeed, in summary, such is its importance that not carrying out this particular term of
the covenant would signify in some forms of Judaism that the un-circumcised would
no longer be considered to be part of the covenant community.
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AS Generic Band Descriptors

Band

Assessment Objective AO1 — Part (a) questions 25 marks
Demonstrate knowledge and understanding of religion and belief, including:

religious, philosophical and/or ethical thought and teaching
influence of beliefs, teachings and practices on individuals, communities and societies
cause and significance of similarities and differences in belief, teaching and practice

approaches to the study of religion and belief.

21-25 marks

Thorough, accurate and relevant knowledge and understanding of religion and belief.

An extensive and relevant response which answers the specific demands of the question set.

The response demonstrates extensive depth and/or breadth. Excellent use of evidence and examples.
Thorough and accurate reference made to sacred texts and sources of wisdom, where appropriate.
Thorough and accurate use of specialist language and vocabulary in context.

16-20 marks

Accurate and relevant knowledge and understanding of religion and belief.

A detailed, relevant response which answers the specific demands of the question set.
The response demonstrates depth and/or breadth. Good use of evidence and examples.
Accurate reference made to sacred texts and sources of wisdom, where appropriate.
Accurate use of specialist language and vocabulary in context.

11-15 marks

Mainly accurate and relevant knowledge and understanding of religion and belief.

A satisfactory response, which generally answers the main demands of the question set.

The response demonstrates depth and/or breadth in some areas. Satisfactory use of evidence and examples.
Mainly accurate reference made to sacred texts and sources of wisdom, where appropriate.

Mainly accurate use of specialist language and vocabulary in context.

6-10 marks

Limited knowledge and understanding of religion and belief. Basic level of accuracy and relevance.

A basic response, addressing some of the demands of the question set.

The response demonstrates limited depth and/or breadth, including limited use of evidence and examples.
Some accurate reference made to sacred texts and sources of wisdom, where appropriate.

Some accurate use of specialist language and vocabulary in context.

1-5 marks

Very limited knowledge and understanding of religion and belief. Low level of accuracy and relevance.

A very limited response, with little attempt to address the question.

The response demonstrates very limited depth and/or breadth. Very limited use of evidence and examples.
Little or no reference made to sacred texts and sources of wisdom, where appropriate.

Some grasp of basic specialist language and vocabulary.

N.B. A maximum of 2 marks should be awarded for a response that only demonstrates
'knowledge in isolation’

. No relevant information.

© WJEC CBAC Ltd.
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Section B

Explain Abraham's role as ‘Father of the Jewish people’. [AO1 25]

Candidates could include some or all of the following, but other relevant
points will be credited.

Jews today still speak of 'our father Abraham'. He is held in such high
esteem for a number of reasons. His name means "the father of many" in
Hebrew.

Abraham can be regarded as the "Father of the Jewish People" because
his dialogue with God established what Jews believe is a unique covenant
of faith. As an act of faith Abraham was asked by God to sacrifice his son
Isaac. Abraham obeyed, he was prepared to slay his son. At the last
minute, God intervened. Abraham's willingness to perform the ultimate
sacrifice of killing his son is one of the most strikingly dramatic examples
of faith and trust in God (Genesis 22).

In the polytheistic ancient world, primarily pagan, Abraham as 'father' of
the Jewish people, revolutionised the concept of religion (1800 BC)
because it gave clear lineage and identity to people of a particular faith.
Some would claim that his strengths, mission, drive and idealism are
reflected in all the generations of the Jewish people descended from him
in his role as ‘Father of the Jewish people’.

He introduced the idea of a new deity, by proclaiming the belief in one
God, the sole creator and ruler of the universe. Abraham’s declaration
marked the beginning of the religion that would come to be called Judaism
and so he is clearly ‘Father of the Jewish people’.

Abraham was spoken to by God and promised a dynasty of both
descendants (so literally a 'father of the nation') and a promised land
(which Jews believe to be the state of Israel) - Genesis 12:1-3.

God states to Abraham that he and his descendants—the Jews—wiill be
under God’s protection. God sees Abraham's role as the person to lead
his descendants in a different direction both literally and spiritually, just as
a father would.

Abraham also instigated the covenant of circumcision (brit milah). This
was an outward sign of the Jewish covenant with God as his 'chosen
people' (Genesis 17) and heralds his title as ‘Father of the Jewish people’.

This is not a checklist, please remember to credit any valid alternatives.










3. (&) Explain Abraham's role as ‘Father of the Jewish people’. [25]

In Genesis chapter 12 God made a covenant with Abraham (Abram) known as the
Abrahamic Covenant: a covenant is an agreement or contract. The covenant asked @
Abraham to ‘Go from your country, your people and your father’s household to the

land I will show you’ and in return for Abraham’s obedience God would make

Abraham into ‘a great nation’, ‘blessed’, make his ‘name great’, and finally, stated

that ‘all peoples on earth will be blessed through you.’

The idea of a covenant relationship was not something new as making covenants
between parties was regular practice in the ancient world. Covenants were also @
made for a variety of reasons, including for strength, protection or to keep a people
obedient.

The Abrahamic covenant was initiated by the word of God: it was authoritative and

full of promise and is very significant for Judaism as it would later establish the

Jewish community within the protection of God. For some, the significance of the @
requirement for Abram to leave his homeland was a symbol of him moving away

from the idolatrous practices of his family. It also showed that God had chosen

Abram to be a spiritual as well as a physical leader. The idea of monotheism is very
important for Judaism.

By accepting the terms of the covenant, the relationship between the Jewish people

and God was established. As a result of his faith, God changed Abram’s name to @
Abraham, meaning ‘the father of many’: ‘No longer will you be called Abram; your

name will be Abraham, for | have made you a father of many nations.’ (Genesis 17:5)

The Abrahamic covenant is what is known as an unconditional covenant which is an
agreement between two parties, but when only one of the parties is required to do
something. In other words, Abraham simply had to obey God but it was God that @
would perform the necessary details. The covenant signifies Abraham’s obedient

actions as a test of faith and trust in God, and that God will deliver on the promises

made. It was also an everlasting covenant.

According to the Torah, all Abraham was commanded by God to do in relation to this
covenant was circumcise himself, all the male members of his household, as well as

all of his descendent. This, according to the book of Genesis, was to be a sign of the
covenant relationship between God and the ‘chosen people’ and another symbol of
Abraham’s bond to it. It states in Genesis 17, ‘This is my covenant with you and your
descendants after you, the covenant you are to keep: Every male among you shall @
be circumcised.’

Circumcision was to be an outward, physical sign in the flesh of the eternal covenant
between God and the Jewish people, and was the first commandment specific to the
Jews. The Torah also says that: ‘Any uncircumcised male, who has not been
circumcised in the flesh, will be cut off from his people; he has broken my covenant.’
(Genesis 17:14)

The ceremony of brit milah (the covenant of circumcision) is still practised amongst

Jews today, and is an important event for the Jewish family. Brit milah is significant @
for many Jews because it is seen as the act which makes one a member of the

Jewish community. Such is the importance of circumcision is that not carrying out



Sticky Note

A good introduction that identifies straight away the basis of the Abrahamic covenant,  that identifies Abraham as the ‘Father of the Jewish people’.



Sticky Note

The answer contextualises the idea of a covenant.



Sticky Note

Despite its context, the answer then indicates what is unique about the nature of the Abrahamic covenant.





Sticky Note

Good use of quotation to develop the
former paragraph and identifying the key focus of the question as the role of Abraham as ‘Father’.



Sticky Note

Develops further the nature of the covenant and then explains its significance.



Sticky Note

The specific nature in circumcision is
introduced and explained well in relationship to the idea of it being a sign that is to be transmitted through descendants with Abraham recognised as ‘Father’ of this tradition.



Sticky Note

These two paragraphs focus on the significance of the covenant made with Abraham for the Jewish faith and Abraham as the first to set the example of circumcision. Well explained with good use of references.





this particular sign of the covenant would signify in some forms of Judaism that the
un-circumcised would no longer be considered to be part of the covenant community.

In summary, the covenant relationship between God and Abraham is unique. For the

first time there is a two-way relationship between God and man with God doing

something for Abraham, and yet Abraham is not being required to do anything @
specific in return for God. As B. W. Anderson writes, ‘... the covenant was based

upon the deity’s oath, not upon human performance.’

=]



Sticky Note

A good summary, finishing with an apt and relevant quotation.




Sticky Note

Band 5 25 marks. An extensive and relevant response.
Overall, the answer has been focused on the question throughout and has demonstrated the
significance of the expression ‘Father of the Jewish people’ in relationship to the covenant. 










3. (a) Explain Abraham's role as ‘Father of the Jewish people’. [25]

According to the Torah, Abraham was commanded by God to circumcise himself and
all of the male members of his household, as well as all of his descendent. This is the
sign of the covenant in Judaism between God and the ‘chosen people’.

Although the ritual of circumcision was widely practised at the time Abraham was
given a specific reason for circumcision — it was to be an outward, physical sign in
the flesh of the eternal covenant between God and the Jewish people. In fact, it was
the first commandment specific to the Jews.

The Torah also says that: ‘Any uncircumcised male, who has not been

circumcised in the flesh, will be cut off from his people; he has broken my covenant.’
Abraham himself was circumcised at the age of ninety-nine years old which is
incredible.

The ceremony, called brit milah by Jews, is still practised today, and is an important
event for the family of a Jewish son as it gives them the feeling of being linked in a
long chain reaching all the way back to Abraham. The ceremony is usually carried
out by a qualified mohel, usually on the eighth day after birth.

For many Jews brit milah is seen as the act which makes a person part of the Jewish
community. On a spiritual level, it signifies that the individual is subject to divine @
authority, and, as such, is subject to God’'s commandments. It is restricted to males,

as in Jewish tradition it is the male Jew who is obliged to remember and transmit the
faith to his descendents.

Indeed, in summary, such is its importance that not carrying out this particular term of
the covenant would signify in some forms of Judaism that the un-circumcised would @
no longer be considered to be part of the covenant community.

=l



Sticky Note

This answer straight away focuses on the sign of the covenant, circumcision, which is not really discussing the role of Abraham as ‘Father' in its fullest sense and so unless it moves beyond it the answer is limiting itself. The idea of circumcision being the first commandment specific to the Jews could have been developed and related to the idea of Abraham as ‘Father’ through precedent.



Sticky Note

As expected, the answer remains within the bounds of circumcision but does develop the area and explain more fully the significance of this aspect for the role of Abraham as ‘Father’.




Sticky Note

Again, the significance of circumcision is explored beyond the act itself giving further insight and the last sentence touches on the relevance of this to the question set.



Sticky Note

A brief summary that reflects the narrow scope chosen by the answer.



Sticky Note

Overall, the answer has explored some issues of nature and significance of Abraham as ‘Father of the Jewish people’ in relation to the covenant but it has restrained itself by selecting such a narrow focus on circumcision. It is a satisfactory answer that ‘generally answers the main demands of the question set’ and demonstrates some ‘depth’ of understanding in the area chosen. Middle of Band 3 - 15/25. Lacks direction and reference to the question.

















(a) Explain Abraham's role as ‘Father of the Jewish people’. [25]


























































3.(b) ‘The covenant is more a responsibility than a privilege.’
Evaluate this view. [25]

It can be argued that the idea of covenant in Judaism was originally universal. The covenants
made between God and Adam, and, between God and Noabh signify that the covenant was in no way
exclusive and select for a privileged people. These covenants were with humankind rather than just
the Jewish people. God made an agreement with Noah that the world would never be destroyed by
water again, and the rainbow was a sign of this particular covenant. Although some may suggest
that, in both cases, they failed because the people of the world turned from God and sinned, the
point is that they demonstrate the opportunity for all to take part and do not in any way suggest
privilege. Therefore, it could be suggested that the covenant in its original forms were intended to
be for everyone and the only responsibilities involved were to be good and obey God.

However, the covenant with Abraham is unique, as for the first time there was to be a
covenant with a particular group of people and now clearly one for the privileged elect; however, it
can be suggested that the terms of the covenant can be interpreted in such a way that the covenant
with Abraham was both one of privilege and also responsibility. The strongest argument in support
of it being a covenant of responsibility is the ‘sign’ expected of the covenant, that is, circumcision.
Although the ritual of circumcision was widely practised at the time Abraham was given a specific
reason for circumcision — it was to be an outward, physical sign in the flesh of the eternal covenant
between God and the Jewish people. In fact, it was the first commandment specific to the Jews.
Indeed, it is still practised by Jews today and such is its importance that not being circumcised would
signify in some forms of Judaism that the un-circumcised would no longer be considered to be part
of the covenant community. It is therefore an agreement that brings responsibility.

It is therefore clear from the covenant established through Abraham that God will never
abandon the Jewish people because they are the chosen people and the covenant relationship
between God and the Jewish people is therefore based in the idea of the privilege of being selected
by God, chosen by God. The sign of this covenant through circumcision, confirming this privilege,
also suggests a balance between privilege and the responsibility to be circumcised. The Abrahamic
covenant was established as a covenant of faith, and even though it was an exclusive covenant that
was specific for the Jewish people the Jews did have the responsibility of circumcision which is an
outward, physical sign of the covenant.

Another argument, however, is that the covenant, as it later developed in Judaism, also
brings greater responsibility to maintain a life of obedience to God. We only have to look forward to
the covenant established by Moses to see how this idea of commitment, obedience and
responsibility of circumcision is extended and developed to include all areas of Jewish life in order to
maintain the ‘chosen’ identity. Therefore, the covenant could indeed be seen to be more a
responsibility than a privilege.

Therefore, to argue that the covenant is more responsibility than a privilege appears to
ignore the very basis of covenant for Jews. Covenant is first and foremost a privilege but this does
not mean there is no responsibility. The arguments above show that the shift from one of privilege
through Abraham to responsibility through Moses could be equally valid. The best conclusion could
be to not see this as one of priority in emphasis to one of development in thought and practicality.
Therefore, it may be best to see privilege and responsibility as working together in terms of the
covenant.










3. (b) ‘The covenant is more aresponsibility than a privilege.’
Evaluate this view. [25]

Some argue that the covenant in Judaism is about privilege because that not just anyone
can be part of it. However, just because you are not Jewish does not mean you cannot
become a Jew and be part of it because you can convert to Judaism.

In Genesis God made a covenant between Adam and Eve when they were created but they
did not do as they were told. Also Noah was saved with his family from the flood. This shows
that the idea of covenant means that people have to obey God.

Others say that the covenant in Judaism is not about just being chosen because Abraham
was called by God and was given the sign of circumcision as a symbol of this covenant
agreement. Abraham also was so close to God that God asked him to make a sacrifice of his
son. There are things that must be done and not just believed in. Belief is important though
and you need strong faith.

There are some Jews today who would say that you are born Jewish and cannot become
part of Judaism through conversion. Indeed, circumcision is the only way to convert and so
only men can do this. In this way it must be a privilege to be Jewish that is most important
and not just doing Jewish things.

In conclusion 1 think the covenant is just for Judaism as no-one else really practices the
things associated with it today. It is also very religious and not relevant to those who are not
religious.
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Assessment Objective AO2- Part (b) questions 25 marks
Band Analyse and evaluate aspects of, and approaches to, religion and belief,
including their significance, influence and study.
21-25 marks
. Confident critical analysis and perceptive evaluation of the issue.
5 e Aresponse that successfully identifies and thoroughly addresses the issues raised by the question set.
e  Thorough, sustained and clear views are given, supported by extensive, detailed reasoning and/or evidence.
e  Thorough and accurate use of specialist language and vocabulary in context.
16-20 marks
. Purposeful analysis and effective evaluation of the issue.
4 e  The main issues raised by the question are identified successfully and addressed.
* The views given are clearly supported by detailed reasoning and/or evidence.
e Accurate use of specialist language and vocabulary in context.
11-15 marks
. Satisfactory analysis and relevant evaluation of the issue.
3 . Most of the issues raised by the question are identified successfully and have generally been addressed.
. Most of the views given are satisfactorily supported by reasoning and/or evidence.
. Mainly accurate use of specialist language and vocabulary in context.
6-10 marks
. Some valid analysis and inconsistent evaluation of the issue.
2 e Alimited number of issues raised by the question set are identified and partially addressed.
e A basic attempt to justify the views given, but they are only partially supported with reason and/or evidence.
. Some accurate use of specialist language and vocabulary in context.
1-5 marks
e A basic analysis and limited evaluation of the issue.
1 e An attempt has been made to identify and address the issues raised by the question set.
. Little attempt to justify a view with reasoning or evidence.
. Some use of basic specialist language and vocabulary.
0 ¢ No relevant analysis or evaluation.

© WJEC CBAC Ltd.
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3. (b

© WJEC CBAC Ltd.

‘The covenant is more a responsibility than a privilege.’
Evaluate this view. [AO2 25]

Candidates could include some or all of the following, but other relevant
points will be credited.

Generally speaking, Jews regarded the covenant as a responsibility. Jews
understand their relationship with God in terms of a two-way covenant - if
they obey God’s will then they remain God’s Chosen People.

Jews believe that being selected by God to be an example to other
nations is a great privilege but brings with it accompanying responsibility
to obey and observe the conditions of that election.

They would say that the encounter between Abraham and God
established the covenant of faith and the responsibility to keep the
covenant. This responsibility is a spiritual covenant sealed by a physical
covenant (circumcision).

It may be regarded as a responsibility because the Jewish people have to
live by the rules set by God.

Some Jews might argue that the physical sign of the covenant
(circumcision) introduced by Abraham is a responsibility which is no
longer relevant today and that the whole idea of Judaism is based upon
the concept of the privilege of election.

Some may argue that it is a balance of the privilege of selection and the
responsibility of setting an example to others.

For Jews, it is the covenant relationship with God that gives life a purpose
and drives Judaism forward. So in this sense it can be considered to be a
privilege.

The covenant is a privilege because with it comes a promise of a future
where the Messiah will return and that the Jews will have both their
freedom and a promised land (the state of Israel).

Overall, candidates should engage with the debate and come to a
substantiated evaluation regarding the issue raised.










3.(b) ‘The covenant is more a responsibility than a privilege.’
Evaluate this view. [25]

It can be argued that the idea of covenant in Judaism was originally universal. The covenants
made between God and Adam, and, between God and Noabh signify that the covenant was in no way
exclusive and select for a privileged people. These covenants were with humankind rather than just
the Jewish people. God made an agreement with Noah that the world would never be destroyed by
water again, and the rainbow was a sign of this particular covenant. Although some may suggest
that, in both cases, they failed because the people of the world turned from God and sinned, the
point is that they demonstrate the opportunity for all to take part and do not in any way suggest
privilege. Therefore, it could be suggested that the covenant in its original forms were intended to
be for everyone and the only responsibilities involved were to be good and obey God.

However, the covenant with Abraham is unique, as for the first time there was to be a
covenant with a particular group of people and now clearly one for the privileged elect; however, it
can be suggested that the terms of the covenant can be interpreted in such a way that the covenant
with Abraham was both one of privilege and also responsibility. The strongest argument in support
of it being a covenant of responsibility is the ‘sign’ expected of the covenant, that is, circumcision.
Although the ritual of circumcision was widely practised at the time Abraham was given a specific @
reason for circumcision — it was to be an outward, physical sign in the flesh of the eternal covenant
between God and the Jewish people. In fact, it was the first commandment specific to the Jews.
Indeed, it is still practised by Jews today and such is its importance that not being circumcised would
signify in some forms of Judaism that the un-circumcised would no longer be considered to be part
of the covenant community. It is therefore an agreement that brings responsibility.

It is therefore clear from the covenant established through Abraham that God will never
abandon the Jewish people because they are the chosen people and the covenant relationship
between God and the Jewish people is therefore based in the idea of the privilege of being selected
by God, chosen by God. The sign of this covenant through circumcision, confirming this privilege, @
also suggests a balance between privilege and the responsibility to be circumcised. The Abrahamic
covenant was established as a covenant of faith, and even though it was an exclusive covenant that
was specific for the Jewish people the Jews did have the responsibility of circumcision which is an
outward, physical sign of the covenant.

Another argument, however, is that the covenant, as it later developed in Judaism, also
brings greater responsibility to maintain a life of obedience to God. We only have to look forward to
the covenant established by Moses to see how this idea of commitment, obedience and
responsibility of circumcision is extended and developed to include all areas of Jewish life in order to
maintain the ‘chosen’ identity. Therefore, the covenant could indeed be seen to be more a
responsibility than a privilege.

Therefore, to argue that the covenant is more responsibility than a privilege appears to
ignore the very basis of covenant for Jews. Covenant is first and foremost a privilege but this does @
not mean there is no responsibility. The arguments above show that the shift from one of privilege
through Abraham to responsibility through Moses could be equally valid. The best conclusion could

be to not see this as one of priority in emphasis to one of development in thought and practicality.
Therefore, it may be best to see privilege and responsibility as working together in terms of the
covenant.

=l



Sticky Note

A very thorough introduction that straight away addresses the question. It highlights the key arguments suggested in support of the reasoning that the initial ideal for covenant was not the idea of privilege, to be chosen. There is good reasons and the evidence to support this view in relation to Adam and Noah.




Sticky Note

The candidate now introduces a different line of reasoning that divorces itself from the previous covenants and presents a new exclusive one. The argument in support of the covenant being one based on privilege is considered,  through the excellent use use of examples and evidence with a good evaluative summary at the end.




Sticky Note

This paragraph presents another different view that the ideas between privilege and responsibility are balanced through election and circumcision.



Sticky Note

The answer finally recognises that the idea of responsibility takes over in later Judaism with the development of the Mosaic covenant. Although there could be more evidence provided it is a good point



Sticky Note

A very good conclusion, well thought out, well expressed and clearly linked to the above arguments, from which a clear process of reasoning is evident.



Sticky Note

Band 5 25 marks

Although there could have been stronger emphasis on Mosaic covenant and less repetition in writing about the Abrahamic covenant, the answer argues well and fulfils the criteria for Band 5.










3. (b) ‘The covenant is more aresponsibility than a privilege.’
Evaluate this view. [25]

Some argue that the covenant in Judaism is about privilege because that not just anyone @
can be part of it. However, just because you are not Jewish does not mean you cannot
become a Jew and be part of it because you can convert to Judaism.

In Genesis God made a covenant between Adam and Eve when they were created but they
did not do as they were told. Also Noah was saved with his family from the flood. This shows@
that the idea of covenant means that people have to obey God.

Others say that the covenant in Judaism is not about just being chosen because Abraham

was called by God and was given the sign of circumcision as a symbol of this covenant
agreement. Abraham also was so close to God that God asked him to make a sacrifice of his@
son. There are things that must be done and not just believed in. Belief is important though

and you need strong faith.

There are some Jews today who would say that you are born Jewish and cannot become

part of Judaism through conversion. Indeed, circumcision is the only way to convert and so @
only men can do this. In this way it must be a privilege to be Jewish that is most important

and not just doing Jewish things.

In conclusion 1 think the covenant is just for Judaism as no-one else really practices the
things associated with it today. It is also very religious and not relevant to those who are not@
religious.

=



Sticky Note

A vague introduction that promises to deal with the matter privilege, but provides no details to support it and then leads into conversion rather than relating it to covenant.



Sticky Note

Really just a summary of points. No real evaluation or analysis. There is no clear line of reasoning or justification. The intermediary conclusion is quite simplistic and not totally logical.




Sticky Note

Another list of points and containing some inaccuracies. They are merely statements made, with no support or argument to them.




Sticky Note

Although the last paragraph did suggest hints of a possible awareness of the issue here the answer diverts to the issue of conversion, but does not really relate it to the question.



Sticky Note

This conclusion is not really relevant to what is written above - no use has been made of evidence by referring back to or in developing the assertion stated into a clear argument based conclusion.




Sticky Note

Band 2 6 marks

Overall, this is a weak and inconsistent argument (if there is an argument at all). There is illogical reasoning and no real use of evidence and examples for support. It would just get into Band 2.
















(b) ‘The covenant is more a responsibility than a privilege.’
Evaluate this view. [25]
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